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in the memory cognition; and as such it is paraprakasya
(revealed by the other)* Such an entity that is illumined by
something other than itself, can not be a sadhaka (means
to prove) for the self. Otherwise, dharma etc. which are
illumined by agama etc. (which are distinct from dharma
etc*), would have to be the sadhakas for establishing their
ground. This is absurd.

Hence we have to conclude that the self which was in
the past cognition becomes an object only in the present
memory cognition*

So far we have shown that perception cannot establish
the moementariness of vijnana; and that perception cannot
p,it an end to the aikyavabhaasa of the self.

The Vijnanavadin next attempts at establishing the
momeutariness of vijnana inferentially. The inferential
argument may be stated thus ;

Destruction is noticed in the last moment of the object,
This last moment is proceeded by a moment which must
have the power to produce this destruction. In this way
all the proceeding moments must have the same nature.
Thus each moment is distinct from the other and has its
relation with the proceeding arid succeeding moments. And
we therefore have a similarity between these moments,

The immediately preceeding moment of the actual des-
truction has existence ; and this moment is called the last
moment There is the distruction immediately after this
moment has come into existence. During this last momenta
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